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ABSTRACT 

 
The purpose of this study is to explain Didin Hafidhuddin's thoughts on the eight 
asnaf tasharuf zakat and his views on the eight asnaf zakat empowerment. This type 
of research is library research using qualitative methods, which means examining 
problems by tracing, searching, and reviewing materials in the form of data from the 
literature related to the title of the study, both in the form of books, articles, and 
related essays. with the discussion of Didin Hafidhuddin's thoughts on the eight 
asnaf tasharuf zakats, the approach used is normative. The data collection technique 
used in this research is library research, namely data collection techniques sourced 
from books, books, articles, journals, previous studies in the form of theses and 
dissertations. The results of this study indicate that Mustahiq in Didin Hafidhuddin's 
view there are eight groups namely the poor, poor, amil, converts, slaves, gharim, fii 
sabilillah, and ibn sabil. As stated in the Qur'an Surah At-Taubah verse. It is a group 
of people who must be empowered, both in terms of life and social status, with the 
poor and needy as the main priority. This can be done by providing working capital, 
providing educational scholarships, developing skills such as courses, and so on.  
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Introduction 

Islam is the last religion revealed by Allah SWT to mankind through the intermediary of the 

last prophet, namely Prophet Muhammad SAW. Islam has various rules and procedures that must 

be carried out by its people, whether they are continuing the previous teachings or creating new 

teachings. One of the teachings of Islam that continues this is the worship of zakat. However, zakat 

has an important position in Islam, even zakat is one of the pillars of Islam in addition to prayer, 

fasting, and hajj. (Beik et al., 2018)  

Zakat is not a new law, which is only found in Islamic law brought by the Prophet 

Muhammad SAW, but zakat is also teaching brought by the previous apostles. Therefore, it can be 

said that zakat as worship that involves property and social functions is old because it is known and 

applied in the Samawi religion brought by the previous Prophets. (Munawar Albadri & Amaliah, 

2019) 

Zakat according to language is a name that means: fertility, Taharah: purity, Barakah: 

blessing, and also means Tazkiyah/Tathhir: purifying (Tengku Muhammad Hasbi Ash Shidieqy). In 

the Indonesian Islamic Encyclopedia, zakat according to language means growing, clean or good 

and commendable (IAIN Syarif Hidayatullah Writer Team). According to the term fiqh, zakat is a 

certain level of property given to certain groups with certain conditions. Munawir Syadzali quotes 

Achmad Tirtosudiro's opinion, that zakat is the taking of some property from Muslims for the 

welfare of Muslims and by Muslims. (Naufal et al., 2018)  
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In-Law No. RI. 38 of 1999 concerning the management of zakat. Zakat is a maliah 

(material) obligation and one of the hanif pillars of Islam. Islam in its sharia divides zakat into two 

types, namely zakat mal and zakat fitrah. Zakat mal is part of the assets of a person or legal entity 

that must be issued to certain groups of people after being owned for a certain period in a certain 

minimum amount.(Widiastuti et al., 2020) Zakat fitrah is a zakat of the soul, meaning that zakat is 

to purify one's body and soul, zakat fitrah is also a zakat that is directly related to fasting in the 

month of Ramadan, namely zakat that must be issued by every Muslim male and female, both 

adults and children. as well as free people and slaves. (Didin Hafidhuddin, 2004) 

People who are entitled to receive zakat are only those who have been determined by Allah 

SWT, in the Qur'an they consist of eight groups. This is based on the word of Allah SWT. 

                           

                     

All zakat assets are only distributed to the needy, poor people, people who get assignments 

from the state to collect and distribute zakat, people who are interested in Islam freeing slaves, 

people who are in debt, struggle to defend Islam, and people who are displaced on the way. That is 

the law of Allah and Allah is All-Knowing, All-Wise. (Surat At-Taubah [9]: 60) (Muhammad Talib, 

2016) 

The verse shows that those who are entitled to receive zakat are eight categories of people. 

This argument shows that zakat is taken by the imam from wealthy Muslims and then distributed 

by him to the poor. According to Imam Maliki and Imam Hambali, Ibn Sabil who is entitled to 

receive zakat is specifically for people who pass through the country, not domestic travelers. Allah 

has explained the purpose of zakat in the Qur'an and specified it in eight targets. The Shafi'i school 

said, Zakat must be issued to eight groups of people, both zakat fitrah and zakat mal. If it is the 

Imam who distributes it, then he must divide it into eight parts. (Kholis & Mugiyati, 2021)  

The first to take part should be the zakat committee because he took it in exchange for the 

hard work he spent to collect zakat. As for the other groups take zakat based on similarities 

between them. If the person who distributes zakat is the owner of the property itself or the person 

who represents it, the rights of the zakat committee will fall. Then it is distributed to the remaining 

seven groups if that group is still there, otherwise, the zakat will only be distributed to the existing 

group. (Widiastuti et al., 2020)  

Several things related to the criteria for mustahiq zakat, Didin Hafhidhuddin allowed this 

zakat to be distributed in the construction of worship facilities, educational facilities, libraries, 

health facilities, training of preachers, and providing scholarships to students of knowledge, with 

the argument that it is the duty of all of us and especially the government and authorities to have 

various empowerment programs that cause this group to become strong so that they can fulfill 

their own needs, and more importantly, with these programs, their dignity is elevated as respectable 

human beings, who have independence, freedom, and human rights like other human beings. 

(Hafidhuddin & Beik, 2010)  

Based on the above background, the author is interested in researching a scientific thesis by 

raising the title of the analysis of Didin Hafidhuddin's thoughts on the eight asnaf tasharuf zakat. 

(Munawar Albadri & Amaliah, 2019) 
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Method 

This research is library research using qualitative methods, which means examining 

problems by tracing, searching, and reviewing materials in the form of data from the literature 

related to the research title, whether in the form of books, articles, or essays related to the research. 

(Shobron & Anshori, 2020) discussion of Didin Hafidhuddin's thoughts on the eight asnaf tasharuf 

zakat. (Lexy J. Maleong, 2007: 9) 

The approach used by the author is normative. The reason is that this research is based on 

the literature and at the same time looks at Didin Hafidhuddin's view of the eight asnaf tasharuf 

zakat. The data collection technique that the author uses in this research is library research, namely 

data collection techniques sourced from books, books, articles, journals, previous studies in the 

form of theses and dissertations. (Shobron & Rahman, 2019) 

 

Finding and Discussion 

Zakat collected by zakat management institutions must be immediately distributed to 

mustahiq by the priority scale that has been prepared in the work program. The zakat must be 

distributed to the mustahiq as described in Surah at-Taubah verse 60. The details include the 

following: 

Didin Hafidhuddin's thoughts on the eight asnaf  

Analyze the eighth tasharruf zakat asnaf zakat in Didin Hafhiduddin's view is an interesting 

thing, of course the discussion cannot be ruled out with the muzakki issue. Therefore, to be able to 

reveal the basics of Didin Hafidhuddin's thinking in interpreting mustahiq zakat and to obtain 

comprehensive information on other matters related to it, the author considers it necessary to work 

on muzakki first, the terms and conditions. others attached to it. Muzakki cannot be separated 

from the discussion about the mandatory conditions that must be met by a person so that he is 

classified as a person who is obliged to pay zakat. (Mu‟minah, 2016) 

That there are six kinds of obligatory conditions for zakat, namely (1). muzakki must be 

Muslim; (2). muzakki must be a free man; (3). have perfect wealth and reach the nishab; (4). the 

property owned should be free from the basic needs of muzakki; (5). his assets reach the age of one 

year (haul); and (6). muzakki must be reasonable and mature. 

Discussion Regarding the group of recipients or targets of zakat (often referred to in Arabic 

terms mustahiq al-zakah or masharif al-zakah) is an important aspect in the issue of zakat. It is not 

surprising that the muzakki problem has never been separated from the study of zakat with its 

various reviews. In Surah at-Taubah verse 60, Allah explains in detail about the people who are 

entitled to receive zakat. And this verse is the only standard source regarding the allocation of zakat 

distribution which there is no conflict among the number of scholars. In that verse it is stated that 

there are eight groups/asnaff recipients of zakat which are often referred to as mustahiqu al-zakah, 

namely: fukara, cook, 'amilin, mu'allaf, ar-riqab, gharimin, fî Sabilillah, and ibn-Sabil. (Hasim, 2017) 

Epistemologically (language) mustahiq comes from the word istahaqqa which means 

istaujaba which makes it mandatory) and ista'hala, (making him an expert). As for terminology (the 

term syara') mustahiq means people who have the right to receive zakat assets or people who are 

entitled to a distribution from zakat funds. As for the basis and background of the consideration of 

the Shari'ah to determine the eight groups of mustahiq zakat, the cause of their fall into indigent is 
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not entirely due to internal factors or their faults but is more dominantly caused by external factors, 

namely as a result of the failure or failure of the system. and norms of justice that stem from the 

attitude of the rich who hold back the rights of the poor, which are contained in their property. 

(Naufal et al., 2018) 

According to the author, there is no fundamental difference between the poor and the 

poor. He defines both as "those who have the desire, but cannot fulfill their needs (needs). The 

author did not get any information about the reason Didin Hafidhuddin did not formulate the two 

in detail. But what is certain is that the two groups are those who have the same desire for zakat 

funds to meet their daily needs. The opposite of the poor and the poor are rich people, people who 

have sufficient. What is meant by sufficiency are those who have excess assets from basic needs for 

themselves, their children, and their wives, such as eating, drinking, clothing, shelter, and others. If 

the owner is not as described above, then he is entitled to receive zakat. (Muthoifin, 2021) 

Related with this 'amilin' Didin Hafidhuddin, argues, that 'amilin are zakat collector officers 

who are appointed or appointed by the government/authority and they are given wages/salaries 

taken from the zakat collection assets according to the level of their hard work. Giving to the 

'amilin group is not because they belong to the group who are entitled to receive it, but they accept 

it as a reward for their efforts. They must be judged according to the work assigned to them and 

can only meet their needs, because the 'amilin are the same as other civil servants. (Hafidhuddin & 

Beik, 2010) 

The difference is, only the salary is taken from the zakat collection section. The author's 

opinion is to realize transparency and increase trust in the performance of amil zakat in the 

community, it is necessary to control the performance of amil to avoid things that are not desirable. 

According to the author regarding the criteria for the rulers who are entitled to administer zakat, 

that the government is held by Muslims who want to carry out Islamic law, it is also permissible if 

the government does not fully enforce Islamic law, and the government is not apostate and mulhid 

and does not realize the doctrines of Islam. Western doctrine (secular), or also not from an 

extension of the secular Western government. (Nuha, Sudarno Shobron, 2020) 

The Muallafah group Hanafi scholars define the group "al-muallafah qulubuhum" (muallaf) 

who are people who are persuaded by their hearts to embrace Islam. During the caliphate of Umar, 

this group was no longer given a share of zakat. In Didin Hafidhuddin's view, the qulubuhum 

converts, namely groups of people who are considered weak in their faith, because they have just 

converted to Islam, they are given to increase their sincerity in Islam and increase their belief that 

all their sacrifices for converting to Islam are not in vain. That Islam and its people care deeply for 

them, even including it in an important part of one of the pillars of Islam, namely the third pillar of 

Islam. Muallaf is divided into two parts, namely those who are still infidels and Muslims. For those 

who are still infidels, it is necessary to give them the right to convert (zakat) with the hope: first, 

they will believe and embrace Islam, as the Prophet did. against Shafwan ibn Umaiyah by giving 

100 camels which the prophet obtained from the spoils of war Hunain, through which Shafwan 

converted to Islam. second, to avoid and reject his crimes against Muslims. (Mukaddis, 1390) 

In freeing Belian's slaves, the slave is called "raqaba or riqab", because he is fully controlled 

by his master. Their obedience to their master is like an animal tied by the neck, wherever it is 

pulled, it must follow. To release the bondage of the slave and free him from the bondage of 

slavery, and return him to his nature as a free servant of Allah. So this slave is allowed to receive a 

share of zakat, and the zakat is used to redeem himself so that he becomes a free person. The 
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concern for the liberation of slaves is a testament to the principles of Islamic Shari'ah against the 

culture of slavery and the exploitation of humans by humans. (Purnomo et al., 2020) 

What is meant by at-Tawbat verse 60 is all those who want to free themselves from the 

shackles that bind them (riqab). According to the author, slavery no longer exists or can no longer 

be found, therefore this part can be used to redeem Muslim soldiers who were captured by the 

enemy. This part can also be used to help the struggle of the people from areas where the majority 

of the population is Muslim to free themselves from the oppression and colonization of other 

nations. (Muthoifin, 2019) 

Another thing that needs to be used is zakat funds if there are Indonesian Workers (TKI or 

Tenaga Kerja Indonesia) who have problems with their employers and then want to leave their 

work environment and need funds and are given zakat, on behalf of fir-riqob. These workers, most 

of whom come from poor families, if they want to get out of an uncomfortable work environment 

and need funds to pay compensation to their employers, they have the right to be assisted from 

zakat funds on behalf of the poor. (Susilawati et al., 2019) 

The Ghorimin (Group of People in Debt) are those who do not pay it off at all. The 

scholars divide this group into two parts, namely the group of people who have debts for the good 

and the benefit of themselves and their families. For example, to pay for himself and his sick 

family, or to pay for education. 

According to (Hasbi ash-shideqy, 1999).people who are in debt and are no longer able to 

pay or pay off their debts are divided into three groups (sections), namely:  

1. People who owe to vent (follow) lust. He uses his debts for halal and haram (immoral) purposes. 

2. A person who is in debt and uses his wealth for good things, then he is no longer able to pay his 

debt, like a trader who goes bankrupt (losses in his trade) and he is unable to meet his needs, then 

he is allowed to receive zakat to cover his debt. For the second, Hasbi based his argument on a 

hadith narrated by Imam Muslim from Abu Faid al-Kudri, where the prophet said: "Give alms 

(zakat) to people who are unable to repay their debts". The Prophet also ordered the person who 

gave the debt, so that he would be willing to accept as much as he could pay him, as proof for 

this. 

3. People who are in debt and spend their wealth for public benefit and human interests, such as 

reconciling disputes, entertaining guests, prospering mosques, building bridges, and others, then 

he has the right to get zakat to cover his debts, even though he can pay his debts. Things like this 

are shown to encourage humans to do good and prioritize the public good. 

Therefore, the author thinks that, when examined from the legal subject matter, there are 

two types of debtors, first, individuals and secondly legal entities (Recht personen), namely an 

agency or institution recognized by law as a subject who can act in a struggle (association). law. 

Then viewed from the aspect of motivation, people who are in debt, according to Mâliki. al-Syafi'i 

and Ahmad, there are also two kinds, namely debts for their interests outside of immoral acts, and 

debts for the benefit of society, namely the public benefit (Heri Sudharsono, 2003). 

People who are in debt (gharimin) are people who have debts to other people, or people 

who bear the burden of debt to improve relationships or to pay diyat, or they bear debts for their 

special needs, and he cannot pay off the debt. People who are in debt are entitled to receive zakat 

to be able to pay off their debts. Fi Sabilillah that is sabil means tariq or way. fi sabilillah means the 

way either in the form of belief or in the form of charity, which conveys us to the pleasure of Allah 
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SWT. Some scholars define fi sabilillah with the meaning of war limited to the battlefield. (Hamzah 

et al., 2019) 

According to Didin Hafidhuddin Ibn Sabil, people who have their supplies cut off on the 

way. For now, in addition to travelers who take trips that are recommended by religion, such as 

gatherings, conducting study tours to historical and useful objects, it may also be used to provide 

scholarships or scholarships (Islamic boarding schools) for those whose education is cut off, 

because of lack of funds. Maybe it can also be used to finance the education of street children who 

are now increasing in number, or maybe it can also be used to rehabilitate poor children who are 

exposed to drugs or other bad deeds. 

In connection with this theme, the author argues for a broader understanding, which is not 

limited to those who run out of supplies on the way but includes children who are abandoned in 

the middle of the road by their families (outcasts), people who do not have a home (homeless) on the 

streets, not sure where they live and do not have a business that can generate a living. Thus, zakat 

assets do not always have to be divided equally among eight groups of zakat recipients. The 

distribution of zakat funds may be carried out with consideration of the government's policy (the 

Zakat Management Agency) can exercise discretion in distributing zakat funds and determine 

which group is more important in receiving zakat funds, according to the conditions, time, and 

place where the zakat mustahiq is located. (Afridatul Rukmana, 2013) 

Analysis Didin Hafidhuddin's thoughts on the Empowerment of Zakat Funds  

Muhammad Shafi'iAntonio classifies "Islam is a deen" (religion/way of life). As a deen, 

Islam contains comprehensive guidance both in terms of worship and human relations. social 

(muammalah). Worship serves to maintain the balance of the human relationship with its creator. 

The social interaction is regulated through the muammalah aspect (Muhammad Syafi'i Antonio, 

2001: 4). In the context of this muammalah, Eddy Asnawi stated that Islam outlines the 

arrangements for humans in their interaction with their environment which refers to the basic 

principles of justice, deliberation, brotherhood, freedom, and equality. (Eddy Asnawi, 2008: 83). 

Therefore, it can be concluded that the context of muammalah is universal, open (not limited to 

Muslims, can also be applied to non-Muslims), and opens up opportunities for flexible 

interpretation. 

Zainal Arifin explained the development of an Islamic system based on the principle of 

prohibition of al ikhtinaz (prohibition of hoarding wealth) and the principle of ta'awun (please 

help). The principle prohibits keeping (hoarding) assets so that they are unproductive. This means 

that the economic sector must be encouraged through a productive turnover of assets through the 

trade sector. One of the principles of ta'awun (please help) is realized through the concept of zakat, 

namely the obligation of Muslims to set aside part of their wealth for those who are entitled to 

receive it. Meanwhile, Heri Sudharsono emphasized that the legitimacy of the zakat law is very 

strong, namely, thirty times it is mentioned in the Qur'an and twenty-seven times it is mentioned 

together with the prayer command, "Establish prayer and pay zakat" (Heri Sudharsono, 2003).  

Meaning, The position of zakat is parallel to the command to pray. If prayer is vertical 

worship, between humans and their creator (hablu min Allah), zakat is horizontal worship, between 

humans and humans (habblu min annaas). The implementation of these two types of worship will 

create a balance between worshiping God and interaction with fellow human beings. 

The role of zakat in human interaction (muammalah) is emphasized by Norhaziah bint 

Nawai and Ainulashikin bint Marzuki in their research, that zakat is one of the state revenues that 



 

Proceeding International Conference on Sharia and Legal Studies (ICSLS) 

Volume 1, 2021 

 

 

 

41 

has a social function to reduce the gap between rich and poor economic groups. The philosophy 

that is the basis is that all wealth on this earth belongs to none other than Allah so that a Muslim 

should not only think about his interests but must have social sensitivity for people in need. 

Therefore, every Muslim is obliged to pay zakat maal (wealth) of 2.5% of his wealth for those in 

need. The potential of zakat maal is very large for state revenue so that efforts to optimize the 

collection and distribution of zakat are very necessary for the development of human resources. 

(Munawar Albadri & Amaliah, 2019) 

The author agrees with Didin Hafidhuddin's view that the distribution of zakat funds to the 

eight asnaf can be channeled in the form of economic empowerment of the people such as 

providing business capital and increasing human resources through scholarships. Because zakat is 

an effort to overcome poverty, zakat funds are not only used to meet consumptive needs, because 

the needy and poor will only rely on zakat. The zakat funds can be used for the education costs of 

the poor and business capital. (Naimah & Soenjoto, 2018) 

 

Conclusion 

Mustahiq in Didin Hafidhuddin's view there are eight groups, namely the indigent, poor, 

amil, converts, slaves, gharim, fii sabilillah and ibn sabil. As stated in the Qur'an Surah At-Taubah 

verse. It is a group of people who must be tricked, both in terms of life and social status, with the 

poor and needy as the main priority. This can be done by providing working capital, providing 

educational scholarships, developing skills such as courses and so on. With this method, it is hoped 

that in the future their lives and social conditions will be better than the zakat funds distributed in 

cash. The distribution of zakat funds can be done in an emergency. The empowerment of zakat 

funds carried out by Didin Hafidhuddin was due to contemporary problems with mustahiq zakat. 

Therefore, prioritizing the principle of mashlahat for the sake of taking into account the needs of 

the community is a priority as long as it does not conflict with the Qur'an and as-Sunnah. 

Suggestion. After the author analyzes Didin Hafidhuddin's opinion above, the author has 

several suggestions: Zakat has the principle of maintaining the social environment, and social goals 

to build an economic system that has the goal of welfare in the world and the hereafter, therefore 

we must invite Muslims to set aside some of the assets that have fulfilled the pillars and conditions 

for immediately issuing zakat. To all institutions that collect, manage, and distribute zakat to 

distribute zakat funds on target to eight asnaf who are entitled to receive zakat evenly. And it would 

be better if zakat funds were not distributed in cash, but managed by empowering scholarships, 

soft and hard skills training, and the like. Islamic economic law researchers to be able to conduct 

studies on the rules of muamalah that are considered established so that these rules are relevant to 

the present. Likewise, the development and explanation described by Didin Hafidhuddin should be 

accepted as a relevant rule today. Sharia economic law students should always critically examine the 

ideas offered by experts, and then develop them to become a theory that is relevant to the times. 
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